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“The People” Lost in Translation

Samuel D. Rocha

Eu sou na minha fe [T am in my faith].
Paulo Freire

In his preface dated Autumn 1968, written from Santiago, Chile, Paulo Freire

remarks that his book for radicals, Pedagogy of the Oppressed, may only be read to
the end by Marxists and Christians. Sadly, for the monolingual English-speaking

world, and all those whose translations were based on the English translation, no
one has ever read the book to its original end. Not even Marxists and Christians.
[ am a Christian, not a Marxist. In this prefatory note, I will explain why
those who have only read Freire in English, including Marxists and Christians,
have, in fact, never read his book to the end. I will also introduce the English-

speaking world to a part of the lost ending of Pedagogy qf the Oppressed through

its main article of faith: the people.
“Amar” means “to love” in Portuguese and Spamsh It is the final word Freire

wrote by hand in blue ink in Pedagogia do Oprimido. “Menos dificil amar” means
“less difficult to love” in Brazilian Portuguese. They are the final three words
that Freire’s hand wrote in his famous book. The final eight words are “um
mundo em que seja menos d1fic1l amar’ that means i world where it is less dif-

ficult to love.” ARy
These words have all been Iost to the Anglophone world because of a trans-

lation that omitted the ﬁnal five full paragraphs. To this day, there is great
resistance to correcting thlS s1mple but profound hterary mistake. The final sen-

tence rcads as follows fu'l 11:3 mtlriety “Nessa f’é nos ‘homens e na criagio de um
ificil amar.” This t*ranslates to mean*- “Qur faith in
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of his own ideas and authorship? “Our conﬁd‘en'ce in t}%e people. Our faith ip

people and in the creation of a world where it is less difficult to love.” Freire

places his confidence and faith in “the people”—el pueblo, in Spanish—a theolog-
ical and spiritual expression that is commonly used in the Liberation Theology
of Latin America which Freire prefigured and took part 1n. Theologically, the
expression 1s short for “the people of God”—el pueblo de Dios, in Spanish. This
is not a purely sociological expression for a social plurality or group. It conceals
an even deeper meaning of “the people of God™: vox populi, vox Dei, in Latin—
;hz v;mce of the people is lthf:- voice of God. We, the people, are Christ’s hands
d feet, the body of Christ 1 the universal Church, the communion of saints.
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“If nothing remains of these pages, Freire repeats, “we hope something, albeit
Jins: Our confidence in the people. Our faith in people...” Confidence

small, rem ‘
and belief; they are bonds born of love. To trust in

.nd faith are forms of trust
ing s to believe what you may not yet know, to seek and yearn for “some-

someth
is to say that even if everything else fails and goes wrong

thing, albeit small.” It
and does not work out, even if the mountains fall and the hills turn to dust, “we

hope something, albeit small remains.” To have faith despite it all, to belief in
the face of trial, to listen for the voice of God in the people, even when they
are denied their true voice, to find the beloved here and now, today—not out
there. somewhere else, tomorrow, or long ago. The kingdom of God is always
already at hand in the love offered through communion with and of the people.

The kingdom of heaven, the people of God, the body of Christ: These are
expressions of an article of faith for Freire embedded in the pages of his book that
he hopes will survive the apocalypse of history. My own faith has been tested
since. too, as we have seen. Freire’s own original expression of hope did not sur-
vive, but that means that I must share the good news of this Freirean hope and
trust, as he did. I must repent of my disbelief and belief that it will endure and
live forever and ever, unto the ages of ages, amen. Though the mountains may
fall and the hills turn to dust, the love of the Lord will stand. Where do we find
Divine love, a love supreme? In the people, always with el pueblo.

But this is not where Freire’s prayer ends. He goes on to add to his “some-
thing, albeit small” hope: “Our faith ... in the creation of a world where it is less
difficult to love.” Here the people of God, the voice of God, and above all those
who are robbed of the logos of their word, do not speak into nothingness or a
vacuum. The people are never wordless or worldless. There 1s a world for Freire
Fhere. the Divine word dwells and abides and delights: Sic Deus dilexit mundum,
In Latin—For God so loved (or delighted in) the world. This world is not only
:tl.lfs :‘1;:’3;;:1’ phlzsical nor the planeﬂtary or cosmic world, but, more radicalli{,
i glie wor Iihat must be contmuallﬁy created and recregted by the people
: word and voice names and creates it anew. The world is always new and
In need of renewal.
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There is a part of chapter three, on the banking concept of educyy,
where Freire shares the insight of a Chilean member of one of hjg “t:imlh}5
de cultura”™—“cultural circles,” a pedagogical approach we read more ahoy;,
Educagio Como Pritica de la Liberdade, Education as the Practice of Freedom Thi
Chilean rural person, uneducated by the standards of the banking concept, nopy
the anthropological and cultural relationship between the people and the world
Lacking this anthropology, he notes, we may still have a natural world of tres
animals, rivers, and stars, but “faltaria quem dissesse isto é mundo”™—“someye
who would say ‘this is the world’ would be missing.” And without this wor
and voice of the people “faltaria a consciéncia do mundo que, necessariament,
implica 0 mundo da consciéncia”—*“the conscience of the world would be mis

ing which, necessarily implies the world of conscience.” For Freire, the worlds
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No. Freire’s project is not a guar
, wish, a prayer, 2 desire, a longing, a deep and everlasting faith 1n the people

,nd their capacity to create 2 world where loving is still difficult but is only less

difficult: “Menos dificil amar.” “Less difficult to love.”




